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of whose absolute bliss all the pleasures and happiness of this
empirical life are but partial manifestations. The world of
experience is in its essence blissful but the finite self perceives
it as apart from Brahman owing to its distorted vision caused
by karma. This accounts for the sorrows of samsdra ; but the
seer who perceives Brahman as the true self of all is immersed
in the all-absorbing bliss of Bhuman or the Absolute.

The third topic treats of the JJj>amsad which describes
the imperishable (Aksara Vidya). It refutes the materialistic
view of the Sankhyas and proves that the epithet (imperish-
able' can be predicated only of Brahman. The previous medita-
tions are contemplations on Brahman as the Creator, the
Destroyer and the Inner Ruler of the universe. But this topic
concerns itself with Brahman as its Sustainer. It is the will of
lywra that controls the wheel of time and the uniform behaviour
of the sun, the moon and the stars and thus sustains the physi-
cal and moral life of all beings. From the point of view of
spiritual experience (anubhava), God is the Father and the
Ruler. The instinct of parental love, the protecting care of
the kings of the earth and the guardianship of the Manus and
the gods are only partial expressions of the sustaining impulse
of the Supreme. The key to a proper understanding of all
the texts of the Upanisads is furnished by the fourth topic
which defines the nature of the term (< He " or Brahman in the
aphorism by stating His determining qualities.  He is higher
than the highest, absolutely perfect and abides in the world
beyond. It is this knowledge alone which leads the seeker
after salvation to attain the supreme realm beyond the world
of karma and enjoy the ecstatic vision of the immediate
presence of God.

In the fifth topic the subject of inquiry is the text
relating to the <( ether of the heart which is the city of